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"'''IB CIIURCII :IR SOCiALISM* 
by Jta.roly T6th 
Dr.  Karoly Toth i s  a bi shop of the Hungarian 
Reformed Church and the Pres ident of the Christian 
P ea ce Confe rence.  Bishop Toth had an illustrious 
ecclesiastical career, e special ly in relation to 
the Chri stian P eace Conference.  H e  was its general 
secretary prior to becoming pres ident . An untiring 
traveller, he has participated in many internation­
al and e cumenical conference s .  Nevertheless he 
fi nd s  time for wri ting speeches and e s says whi ch 
are published in Hungary and abroad . 
I 
Pri or to defi ning the theme " The Church in Sociali sm, " a few obser­
vations should be introduced which should help to determine the approach, 
demands and required methodology for the treatment of the questions 
rela t ed to the theme . 
1 .  Thi s expose i s  neither theoretical nor abstract, but rather an 
attempt to discuss the real church in real socialism. One must avoid all 
idolization [ Schwarmerei ] and look real ity in the fac e  if one wants to 
recogni ze it as it really i s .  Difficulties should not be concealed , but 
on e mus t  a lso have the courage and the cl ari ty to publ i cize all true 
a chievements in this sphe r e .  
2. I t  would b e  beyond the s cope o f  thi s discours e  t o  present a 
detailed historical survey of the phases in the development of the 
problems unde r review . Neverthele s s, i t  will sometimes be useful to make 
a few historical reference s, although the task here under taken should 
ra ther be considered a s  an attempt to evaluate the experiences to date of 
the churches in s ocialism. 
3. Naturally the find ings and assertions whi ch follow are based 
f irst and foremost on experiences gathered in the Hunga rian People's 
Republic, that i s  to say ,  on the development of the rel ationship between 
a socialist soci ety and the Hungarian Churches between 1945 and t he 
pre sent day . Thi s analys i s  i s  of cour s e  complemented by the diverse 
experienc e s  of the Christian Peace Conference and o ther e cumenical 
bodies. I n  short, what I w ill treat i s, in a sense, sketchy and 
fragmentary; i t  requir e s  elaboration and above all discussion .  
*Repri nted in ed i ted form from Communio Viatorum (P rague ) , Vol . 27, Nos . 
1-2, pp . 33-45 , with the permission of the author and publ i she r .  
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II 
In discussing the c})urch and socialism and in considering all that 
we know about them, it should on no account be forgotten that these are 
not two self-contained, monolithic entities. Both--the church as much as 
socialism--differ considerably from country to country as a result of the 
influences of different national characteristic and cultural heritage, 
and--as far as the churches are concerned--denominational and faith-
related historical conditions, ·which have stamped them distinctively. In 
addit1on---and with regard to the socialist countries--it is worthwhile to 
remember that there are already several non-European countries which have 
recently chosen the road to socialism, and in which church-state 
relations are still very young-.,-or as we might say, in statu nascendi. 
The Christian population is in a minority in almost all of these 
countries, with the exception of Ethiopia. 7\nd since the non-Christian 
religions play a considerable role, the situation is more complicated. 
2) When discussing socialism, we are really using the plural form. 
At the same time it must be stressed that socialism cannot be identified 
with any one particular country. Nevertheless, socialism is unified in 
the sense that a common point of reference, a common direction, exists 
for all socialist countries, which is irrevocably linked in the eyes and 
hearts of millions of people with the hope of liberation, justice and 
decent conditions for human development. 
3) The relationship between religion (the church) and socialism, in 
all their different manifestations, is not a static relation: it is a 
dynamic process in which the basic principles in each case remain 
constant,· while at the same time it is possible, and indeed necessary, 
for them to be clarified and deepened . Experience shows an undeniable 
common learning process which has permanent communication as its 
precondition. The results and consequences in terms of development of 
this praxis-oriented learning process are of great importance, and what 
matters is that they should be thought out theologically and philosophi-
cally in order to answer appropriately the ex�gencies of the historical 
., 
development. 
I '  
4) I n  the wake of this it must be said that in recent decades. w� 
have come a long way from the basic attitudes first assumed in the mutual 
relationship between the socialist governments and the churches in their 
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respective countri e s .  Nea rly 20 years ago Martin Niemoller appropriately 
remarked that one could characterize the relationship between the church 
a nd  socialism at the time of the emergence of socialism as a combinati on 
of two basic attitudes :  " A  s ocialist can never become a Chri stian , and a 
Ch ri stian wil l  never be a socialist. "1 At that time the socialist 
position was frequently characte rized by a simplified interpretation of 
th e chur ches , whereby in the course of a number of years or decades ,  once 
the economic ,  social and cultural structures and conditions of the 
bourge ois society had been dismantled , rel igion (the church) in socialism 
would disappear. As we know , this did not come to pass . At the same time , 
however , i t  mus t  also be clearly understood that the basic conception of 
rna� Ch ri stians and church e s  who held that the church could only exist in 
a bourgeois society has also proved untrue . One of the mos t  dangerous 
consequences of this ahistorical approach was--and to some extent sti ll 
is- -the churches ' " defen se ref lex" with regard to socialism. At that 
time , years ago ,  only a very few theologians could see , in a kind of 
proph etic vision ,  that the positions and expe c tations of both sides were 
inappropriate .  In Hungary , for example , it was Albert Berec zky , and in 
Prague , Josef L .  Hrornadka . Bereczky said the following : "The Church 
cannot be coupled with any one social orde r . "  Profes sor Hrornadka used 
di ffe rent words , but the me ssage was the same : 
It mus t  be stated c learly that the Gospel and the 
Living Church of Je sus Christ are not dependent 
upon any exte rnal orde r ,  that they ri se maj es ti­
cally above the ruins of the old civi lization and 
so cial order and give Mankind the courage and all 
the freedom and love n eeded to enable him, on the 
th reshold of a new �ocio-political experiment , to 
make a new beginning . 
II I 
The separation of the churches from the old feudal and bourgeois 
social structures wa s ,  undeniably , a protracted , complicated and painful 
process,  rendered mo re complex still by the mi stakes made or tolerated by 
both s i de s .  On the one s i de ,  the churches did not want to believe that 
so cialism was viable , and many Chri stians were encouraged in the 
erroneous b el ief that socialism was merely a pass ing phenomenon . On the 
other , the administrative methods adopted by the repre sentatives of the 
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Marxist party on the assumption that such methods would serve to render 
religion and the church superfluous, were doomed to fai lure. This 
mi staken tendency wa s further reinforced by the theory of the withering 
away of religion which, in its turn, presented the enemies of sociali sm 
with a cheap, quasi-a rgumentative excuse for the " justification" of 
anti -communism. 
It is important at thi s point to take into account two particular 
points of view .  Social i sm ' s  struggle against the backward political 
po sitions of church thinking wa s mi sunderstood by the chur ch as a 
s truggle against religion as a whole ; and the aforementioned theory of 
the withering away of rel igion af forded a hasty and unjustified 
opportunity to those who wished to extinguish religion by the use of 
admi nistrative measure s .  
A l l  in all, a n  important result of thi s compl icated devel opment was 
that in its course, the churches returned to their real vocation : preach­
ing the Gospel and giving l oving support to those who had fallen victim 
to the historical processes of change, without awakening false politic al 
hope s  in the process.  
Th e  churches had t o  learn to appreciate that the holding of cultural 
and social privi lege s, a role whi ch they had maneuvered and held for 
centuri es must now, in socialism, be discharged, and their material 
essence translated into nore humble forms . Educational and cultural 
activity devolved, for the most part, upon the socialist society as  a 
who le . Neverthele s s, the humbler measure of church participation in the 
cu ltural and educational l ife of society by no means implies that the 
church has.set as ide its co-respons ibil ity in the se important areas, for 
the preaching of the Gospel is allied--whether we like it or not--with 
socia l, cultural and pedagogical aspects of l ife.  It is simply, as I have 
already indicated, that the distribution of these tasks and--which i s  at 
least as irrq;>ortant--their legitimation, has changed . This could be 
il lustrated in detail, however a few refer ences should suffice . Although 
rel igion can be seen as a matter of private concern, sermons and 
preaching the faith are publ ic matters ; for centuries, publ ic worship has 
presuppo s ed  the general public . Originally, religious services have 
certain important subordinate functions to fulfil, in the preservation of 
l iterary, musical, artistic, architectural and l inguistic traditions, and 
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cultural trea sures. Religion and publ ic worship stood in the service of 
society and the people. They frequently preserved cultural acquisitions 
a nd facilitated social progres s ,  for instance through the program of 
alphabetization introduced by the system of elementary education set up 
by the Protestant reformer s. In 1983, the year in which we commemorated 
Martin Luther , we also recalled Phi l ipp Melanchton , the "Praeceptor 
Germaniae." That the educational privileges which went hand in hand with 
the mo nopoly on publ i c  worship were mi sus ed by some pri e stly order s  is 
undeniable; nevertheles s ,  this cannot detract from the important services 
pe rf ormed by that institut ion. Finally , more recent devel opnents should 
be brought forward to illustrate where the new emphases of church 
ac tivity lie in the full interest of society a s  a whole , that i s  to say , 
includ ing non-believers : in the diaconal sphere , whose work is aimed at 
fu lfilling certain human and social needs--for example the care of the 
mentally and physically handicapped , the care of those who are lonely or 
abandoned w ithout loss of their dignity , among them elderly pe ople who , 
without the support provided by the pres tige of their work and by dai ly 
working l ife , are in dange r of losing their stabi lity and self-awareness. 
It should be made clear that this social s ervice function , or the role of 
the chur ch as a servant to society , continue s in socialism, where , it i s  
t rue , the antagonisms inspired by class s truggle n o  longer exi s t ,  but in 
who se developmental structur e s  conflicts of a personal nature and 
physical problems still exi s t  with all the ir attendant consequence s ,  so 
that the pastoral services of the churches in hand ling and overcoming the 
burdens of such psychical confl icts remain i ndi spens able even in the most 
mode rn and progre ssive living conditions. 
To conclude this section of my del iberations , three clos ing 
comment s :  
1 .  I n  the cours e  of the process of separation of the church from the 
o ld social s tructure s ,  it became clear--and church history will confirm 
thi s--that there have in fa ct always been two churches : a church of power 
and elite s ,  and a church of service in love. In social ism , the church of 
se rvice in love can and mus t  increasingly take the upper hand. 
2 .  Time has shown that the Marxist c ritique of religi on can be very 
sa lutary for the church. Thi s  critique reveals the deep and painful 
s chism b etween the noble ideas of religion and the disobedience ,  or even 
- 2 3 -
denial , of its impulses and goals in practical human life . This is the 
reason for Whi ch many politically active pe ople turned their backs on the 
church and abandoned i t .  In socialism , the church has an important 
opportunity to return to its original calling and , in doing so,  to answer 
the Marxist c ritique. On his point Ni cholas Berdyaev , although he himself 
showed no particular enthus iasm for Marxism , remarked w ith good reason : 
"The Churches carry far :rrore respons ibility for the success es of Marxi sm 
and the spread of atheism than do the Marxists for the loss of faith on 
:rrode rn life . "
3 
3 .  I n  the cour s e  of the aforementioned s eparation of the church from 
the old social structure s ,  many Marxists were forced to recogniz e ,  or 
pe rhaps to discover ,  that religion i s  :rrore than a creation composed of 
reflexes to the economic and cultural conditions of earlier social forms , 
living on as a fading remn ant in the consciousness of bel i evers.  Since 
the human be ing is not only a social but also a historical being , whose 
humanity de rives from her or hi s awareness of hi s tory , then religion can 
be considered the re sult of long-term , collective , human development 
processes rather than as a reality sui generis ,  with the implication that 
if the signals and content of religion are sufficiently well deciphered , 
religion could even help to open up new roads to unity , and thereby to 
the survival of humanki nd .  
IV 
The present situa tion in the relations between the socialist states 
and the ir respective religious communities and churches varies from 
country to country . To be accurate , relations between Marxist parties and 
chur ches in non-socialist countries also show definite variation . In this 
context, there are three possible vari ations--and only three--which may 
briefly be characteriz ed as follows :  
1 .  Opposition : the defense-reflex , o r  even hostility-reflex of the 
churches to socialism can lead to an antagonistic attitude on the part of 
Chri stians and representatives of the church which can take many forms, 
for example : the frequent mention and enumeration of mistakes made in the 
so cialist developnent of society . Su ch remarks are often felt to be 
Schadenfreude and are r elished by their audience . It ought not to be 
forgotten that the mi stake s of socialism in the 6 5  years of its actual 
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existence to date are much fewer and less significant than the mistakes 
and inadequacies whi ch can be attribut ed to Chri stianity in the nearly 
two thousand years of its existence.  Such opposition of the church to 
so cial i sm can also take more sophi sticated forms , for example that of 
aloofne s s ,  or of c riticism d irected at soci ety [ this will be discussed 
later under the prophetic office of the church ] and here it is already 
c lear why Ka rl Barth emphasized so strongly that the pol itical role of 
the chur ch should not be exhaus ted in mere negation. 
2 .  The second variation of the relationship in question consists in 
the mixing or combination of Marxist phi losophy and theology , for example 
in the sense of Leonard R agaz ' s  Religious Social ists , their supporters 
and su ccessors . Thi s combinatnion of Marxism and theology , which led 
Ch ristians to the Social Democrats , brought them as a result into opposi­
ti on to the Communi sts aft er 1917. Over and above thi s ,  it is fundamental 
to rec ognize that in a l iberal bourgeois soci ety the mixing or linking of 
phi losophi cal ideology and Christian fa ith represents a far greater 
danger than the combination of Marxist phil osophy and its critique of 
rel igi on with Christianity , for the very reason that the bourgeois 
ideol ogi e s  want very much to appear " Christian " or " religious . "  Marxism, 
on the other hand , stri ctl y rej ects all ideological convergence , a 
s i tuation which i s  frankly beneficial to the real church in real 
so ciali sm ,  s ince any powe r struggle s for greater participation in a 
dubious ideological partnership are excl uded from the outset , and each 
side i s  fre e  to devel op its own clear intel lectual position in the 
interes ts of useful , practical cooperation . 
3. I n  the third vari ation , although no ideological mixture or con­
ve rgence exists or i s  striven for , it i s  still clear that there are 
ce rtain af finities betwe en the Chri stian fai th and the socialist 
Obj ectives of Marx i sm .  Basically , both are anxious to develop ful ly , or 
to help devel op fully , the considerable potential for good whi ch i s  
present in a l l  human being s .  However ,  i n  the use o f  the concept 
" af finity " two temptations mus t  be avoided : f irstly , to try or to want to 
try to ef fect a primitive legitimation of socialism through the Bible;  
and , second ly , to tole rate or exploit the mi sus e of the Bible as an 
ideol ogica l weapon for anti-communism.  
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v .  
I would now ·l ike to raise one or two disputed questi ons whi ch arise 
and are dea lt with repeatedly , in fact almost regularly , in the relation­
ship between the church and socialism :  
1 .  Strictly speaking , the fundamental difference between religion 
and Marxism ( or theology and the church on the one hand and re al 
sociali sm on the other) i s  based on the incompatibi l ity of their 
respective interpretations of the human being , that i s ,  on the oppos ing 
po sitions of their anthropologies.  It i s  we l l  known that the idealistic 
philosophe rs Kant, Ficht e , H egel , the theologian Schleiermacher and their 
followe r s  regarded the human being as  a creature who yearns for a higher 
bei ng (a super-ego ) and hopes to free himself/herself from the slavery of 
teif!Poral and spatial finiteness by aspiri ng to fulfillment of religious 
yearni ng .  The anti-transcendentalist s ,  on the other hand , the eminent 
phi losophers Feuerbach , Marx and Engel s ,  and , i n  another form , Sartre and 
Herbert Marcuse , renounced transcendence in all its forms and professed 
th e sel f-realizat ion of the human being . 
2 .  For this reason I cons ider it necessary to make at least brief 
mention of the importance of addre s sing and discus s ing openly and 
honestly the problem of what i s  cal led human self-realization ,  for it is 
a problem whi ch , after all ,  stands at the very focus of Marxism . I 
cons ider it one of the greatest mistakes of Christian theology that it 
ha s ,  until now , merely concerned itsel f with directing pol itical and 
socia l-theoretical c ritici sm at Marxism , without attempting a positive 
and creative treatment of the thesis of human sel f-realizat ion. 
Traditional ly , Christian theology has condemned and rej ected this 
non- transcendental sel f-realizat ion as a presumptuous revolt against God , 
as the o riginal s in .  The question is  never rai sed as to whether this 
problem can be dealt with from another angle . There are at least three 
theol ogical points of departure which al low a positive approach : 
a) Th e  thesis that the God-l ike image in which the human being was 
created should be understood not as a definite ontologic al qual ity , or 
the existence of a final reality , but as a task which God has given to 
the human be ing with the commission to rea lize God ' s  image in all its 
fu l lnes s .  The human being mus t ,  in thi s case , be very active if he/she is 
to develop his/her humanity fully , the measure of which is oriented to 
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the likeness of God . 
b) The science of bi ology has conf irmed that the human being i s  no 
perfect , finished bei ng . Luther made a s imilar comment about Chri stians , 
th at "a Chri stian i s  always in the process of growing , never in the state 
of having grown . "  The realization of human l ife is a task which lies 
bef ore us all : thi s is expr essed in such specific theological concepts as 
Ren ewal , Change and Rebirth , etc . , whi ch can be understood as dissatis­
fa ction wi th the present state of human devel opment . Further development 
can only be termed humanizati on . 
c) The other theological thesis holds--in accordance with the 
disput ed idea of creatio continua--that G od  did not complete the creation 
of the wo rl d  and of humanity , but in vi ted humanity to work wi th God to 
help bring about the unfinished creation . With respect to this 
po s sibi lity , the que stion mus t  then be raised as to what extent the 
insti tutions of the existing religion act as barriers or communication­
bl ocks between God and the human being , thus hi ndering the progress of 
creatio continua . This in turn raises the painful but vital question of 
whether the wrongly interpreted functioning of religious institutions 
could perhaps be seen as a denial of God ' s  commandments and as a block to 
the progr ess of God ' s  cr eation (at least in those areas entrusted to 
human c o-work ) . Friedri ch Ni etzsche pointed out that there is a 
conside rable diffe rence betwe en humanity ' s  rel igious striving (which he 
equate s  with the concept of G od )  and the response to this striving given 
by the rel igious institut ions,  a response denying fulfil lment ( see 
"Jensei ts von Gut und BOse" ) . Unfortunately it is not possible here to 
investigat e  the "non- rel igious Chri stianity " of Dietrich Bonhoeffer on 
this point . 
3. The problem of atheism mus t  also be addres sed openly and 
honestly . Athei sm i s ,  of course ,  as old as religion itself . When all is 
sa id and done , thi s struggle about the que stion of God reaches, 
conscious ly or unconscious ly ,  deep into each and every soul . St. Paul 
sa id that we are all atheoi without Chri st ( �hesians 2: 12) . We are very 
aware of the atheism of Marxism , and it is all too easily forgotten that 
pr actical athei sm , whi ch is pr esupposed or made us e of by the bourgeois 
ideol ogie s ,  exists in very different forms.  Athei sm is not a question of 
theory--for us it i s  a que stion of life , a que stion on whi ch , from a 
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Chri stian point of view , i t  would be fooli sh to engage in polemi c s .  It is 
far r:rore appropriate for b elievers to answer the challenge of atheism 
with a practi cal approach in the spirit of Jesus Chri st.  In making this 
reconune ndation it i s  by no means my intention to make light of the 
di fficulties of these complicated problems; the attempt to overcome 
everything which checks the pos s ibilities of human communi cation , and 
theref ore human work on the continued developnent of creation , l i es ,  
understandably , behind my concern. 
4. Here , I would like to comment on the prophetic office of the 
church :  it cannot be cl aimed either that the duty of the church to 
safegua rd thi s function i s  superf luous , or that it has already been 
s afely dispatched . However ,  it must also be recognized that this off i ce 
of the church can easily lead to the disgui sing of hostile attitudes ,  
particularly i f  the church in question has never been critical of the 
bourgeois societal form . Therefore it i s  important to begin by setting 
down the moral basis of the prophetic office of the churches so that 
under the new conditions- -that i s  from the new position in whi ch there 
are no privi lege s ,  either in the state or in society--this task can be 
us ed credibly and ef fectively to serve all sections of society . 
VI . 
In the Hungarian People ' s  R epubl i c  the relations between church and 
socialism can be presented most clearly by defining three different 
level s of activity : 1) the level of official state policy on church 
af fair s ,  whi ch incorporates all l inks between government authorities and 
the le ading bodies of the church ; 2)  the level of academic dialogue ; 3) 
the level of practical cooperati on ,  that i s ,  of manifold social , human 
and pe rsonal links and inter-rel ations.  Thi s last level i s  also 
particularly important for the level of academic dialogue because it is 
wel l  known that the "pure" establ i shed interpretations often and 
inevitably lead to unproductive paralys is and even to enmity if there is 
a conf lict of dogma ; on the other hand , the level of cooperation must be 
prevented from sliding into the opportunism of "mere action , "  through 
continued awareness of clear intel lectual criteria.  
As far as the f irst level is concerned , the Hungarian government and 
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party constantly empha size that the relations between the state and the 
churches are not only good , but fri end ly , and that in this way they serve 
to pro110te the common good of al l Hungarian citizens . In Hungary , with 
rega rd to state-church relations,  one speaks of a "new quality in 
r elation s . " This frie ndly relationship does not mean that there are no 
further problems, but i t  do es mean that problems can be di scus sed openly 
a nd oonestly , and that there is a common concern in solving these 
problems in the spiri t of the good relationship.  
It  is a question , therefore , of a "new qual ity " in the relations 
whi ch form the basi s of a domestic pol icy of agreement . They make it 
pos s ible for a mutual relation not to be a question of tacti c s , but 
rather a result and concomitant circumstance of an honest , open 
partnership based on firm principle s .  On this positive bas i s ,  all 
ci tizens are invited to make their specific contributions,  believers and 
non-b elievers alike ; a nd b elievers can participate in the cooperation of 
thi s partnershi p witho ut conf lict of conscience , because we are all 
concerned with a new kind of society for all ,  which all are building 
toge ther.  The result s  of thi s common ef fort benefit everyone , and the 
present generation has a lready shared the fruits of our common concern . 
None should be asked to wa it until later: the difficulties we fac e  today 
cannot and should not be made light of , far less j ustified , by hints of 
future solutions. All parties should take care not to let mi stakes 
intervene in the f irst pla c e . 
It i s  also emphasized that the obj ectives of sociali sm lie in the 
devel opment of new , 110 re just and more humane social relations and con­
di tions and not in a struggle aga inst rel igion and that the successes in 
the cons t ruction of socialism should not be measured as successes or 
progr ess in a struggle aga inst rel igion. It i s  also stressed that the 
rel igious Weltanschauung can in no way be countered or overcome by the 
us e of admi nistrative measur e s ,  that i s ,  through state restrictions . I n  
othe r words , the s i tuation cannot come t o  the point where dividing lines 
ar e dr awn between bel ievers and non-bel ievers ; but , if need be , the 
di f ference s  within the respective groups can be established on the bas is 
of ge nerally accepted e thi cal norms.
4 
Further , it is stressed that the us e of recognition of the P ri nciple 
of Spontane ity ,  according to which , for a whi le at least , it was somewhat 
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undia lectically and naively thought that an improvement in individual 
morality mus t  automatically follow from the improvement of social 
condition s ,  should be avo ided . In this connection , great emphasis is laid 
on the fact that precisely in sociali sm ,  general ethical pri nciples such 
as truthfulnes s ,  humanenes s ,  h elpfulnes s ,  pol itenes s ,  kindness , etc . , are 
accorded importance .  Common ethi cal pri nciples and norms such as these 
can be described , establ ished and formulated from oppos ing philosophical 
points of departure ;  but thi s means ,  too, that phi losophical differences 
and contradictions do not exclude joint , productive cooperation .  
With reference t o  the third level (practical cooperation) it should 
be added that not all those who turn away from the church automatical ly 
be cane Marxists . There i s  a 1 grey area 1 of indifference whi ch can be 
acc ompani ed by more serious problems ,  particularly for the young . This is 
becaus e seculari zation cannot be attribut ed to Marxism alone ;_ the 
mainstream of secul a ri zation set in with the end of the ascendency of 
feuda lism in state and society--with consequences reaching deep into the 
personal thinking and behavior of the individual . It has been shown to be 
more fruitful for society a s  a whole not to abandon people , particularly 
the young , to this grey area of passivity , but to help them on the bas is 
of Ch ri stian Church mo tivation to the recogni tion and practice of good 
work ethic s ,  sens ible attitudes on the question of collective and 
pe rsonal property , human and responsible mo rality with regard to the 
family , non-chauvinistic pat riotism, the support of work for peace ,  a 
universalism or international i sm geared towards humanity--in short , to 
help to educate them in thinking and behavior correspond ing to the 
ethi cal norms of society a s  a who le . Thi s educational asssistance offered 
by the church in sociali s t  Hungary is not--and this is quite in keeping 
with state-church rel ations- -first and foremo st a religious question .  It 
i s  a question of the growing-up of an industrious and responsible youth,  
and we are convinced that the church can make a substantial contribut ion 
her e .  Of course in addition to the moral aspects which have been 
mentioned , the specifics of Chri stian faith are also passed on as a basis 
for l ong-term serious motivation to respons ible thinking and behavior : in 
thi s  context they cannot be excluded . 
With reference to the second level ( academic dialogue ) mention 
should be made of the emphasis of the view ,  held by the Hungarian 
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Socialist Worker s '  Party , that in the interest of the policy of alliance , 
a balan ced ideological outlook must be a chieved with regard to the real 
po litical obj ectives to be realized , and thi s means that the ideology 
mus t  be in harmony with the general pol i cy ,  or that the statements of 
ideology mus t  be subordinated to the poli cy  of alliance in society as a 
who le . 5 
VII . 
In conclusion ,  le t me examine the prospects in the relationship 
between the church and social ism . They can be seen as two l ines running 
pa rallel whi ch--to retain the geometric metaphor--eventual ly meet at 
i nfin i ty . Only history--according to Marxists--and only God--a ccording to 
the Ch ri st ians--can decide who is right in respect to the future 
perspective , whether the church wil l  wither away or not . It would be a 
se ri ous mi stake to argue thi s question to excess,  and an even greater one 
to conduct s anguinary battles on its account,  thereby sapping valuable 
st rength from the important and pressing tasks and problems we face.  
Looking at our positive experiences in Hungary let it be said that for 
ea ch country an appropri ate form of cooperation must be developed 
i ndependently , taking into account the respective s ituation ,  and 
pa rticular cultural characteri stics of that country . However , there ought 
to be no dispute that religi on ,  or the church , and Marxi st socialism are 
the two s tronge st intel l igent and directional forces of our time , and 
will remain so for many years to come. Therefore the cooperation between 
chur ches and Marxists in socialism should not be the l imited concern of 
individual countri e s .  To continue in this d irection , let me point out 
three areas in whi ch there are particular j oint ,  international tasks to 
be undertaken by the churches struggl ing for unity ( the ecumenical ly 
mi nded churches) and internationalist socialism ,  i . e .  socialism taking 
respons ibility for all of humanity .  
1. P eace work , whi ch , in the interests o f  saving l ife on earth , has 
become the rrost urgent ethical demand upon all of us , transcending all 
ph i l osophi cal and other differences . Humankind must dedi cate all its 
strength to this task . 
2. Jus tice , the realizat ion of whi ch i s  extremely pre ssing , particu­
larly in the revolutionary s ituation in Lat in America . There ,  cooperation 
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between Christians a nd  Marxists has been shown to be not only possibl e ,  
but vita l .  
3. 'Ih e  devel opnent of n ew  structure s  for pe a c e :  the broad concept of 
peaceful c oexistence must be developed to ensure that war can , and wi ll , 
no longe r be us ed a s  a means of resolving conflict s .  Humanity has reached 
a crossroads . We must decide between the a lternatives of tot al 
de stru ction and the us e of new , alternative methods of resolving 
conflicts and securing peace , as I stated in my speech on World Peace at 
the General Assembly of the Worl d Alliance of Reformed Churche s  in Ottawa 
in 1 982 : 
Human hi story h as reached its crossroads . History 
teaches us that up to this point,  the human race 
ha s a lways been able , in the interests of survival , 
to adapt itself to natural or te chno logical changes 
in its environment . The que stion i s  still di sput ed 
as  to whether the settl ing of conflicts aris ing 
from communal life by means of wa r i s  a hi stori cal 
cat egory , in other words a characte ri stic of a par­
ti cular stage in human developnent [ Westerman ] ,  or 
whether war is an int egral constituent of human 
existence [ Cl astre ] . Whatever the truth of the 
matter ,  humanity today faces a choice bet'Y1een the 
constructive and the de structive us e of techno­
logical advance s : it is in our interests to develop 
new and peacef ul forms of conf l ict resolution .  
Nuc lear war ,  a nd the total des truction of humanity 
whi ch it implies,  can only be pr evented if we 
succeed in givi ng up war altogether--and by this I 
mean conventional as  much a s  nuclear wa rfare. There 
is  not a s i ngle hi storical precedent for our 
present situa tion, and theref ore it is  impossible 
to find histori cal models to aid us in the 
re solution of the problem. 
The universal institut ions of peaceful conflict resolution, with all 
their me chanisms , must be bui lt up with this goal in mind . Here is an 
urgent task for Chri stians and Marxists al ike . It would give the 
ecumenical concerns of the churches further substance and purpose , for as 
transnational med i a  for communication with long experience and tradition , 
the chur ches have here a great co-respons ibility ,  and their potenti al--in 
thi s  area in particular--should not be underestimated . 
In conclusion I would like to make the fol lowing observations :  Both 
pa rties or forces--socialism and the church--possess the capacity a nd the 
readiness to continue the ir development and to rea ct and re spond f lexibly 
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to any que stion raised by hi story . Thi s  means that there wil l  be no 
revis ion of fundamental ideological or theological ( identity-related ) 
po s itions, and no syncretistic convergence. There wil l ,  however , be 
practical cooperation , introduced , accompanied and evaluated by hone st 
and open dialogue , whi ch i s  for both--the the church and for socialism--a 
real historical mandate , a long-term concern with wider prospects , and 
wi l l  remain so.  
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